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9: Wh 3x2 Humbly entreat you to tell me whe- 
ESFE/2) ther you do not Judge it Sinful to 
S& ſtay at home on the Lords Day, ra- 

ther then go to Church only to hear. 

& the Common Prayer. Preaching 

doubtleſs is in no wiſe to be Negle- 

ed, but this I muſt ſay, that I cannot apprehend 
that that perſon has any A&ings of that Faith which 
worketh by Love (without which All the Know-: 
tedge we gain by Hearing Sermons does not Edify, 
but only Puff up the Mind) who when he comes 
to the'Place of God's publick Worſhip, knowing 
that he may not expe a Sermon there, is not Con- 
fident that he ſhall be as much Edified by the Pray 
ers, & Chapters &c. as he ſhould be by never ſo 
good a Sermon. But however, by reaſon of the Ra- 


rity of the Habit of True Chriſtian Faith (even in 


that part of the World, which we call Chriſten- 
dome) and the frequency of the long Interrupti- 
ons of its AFines, —_ it is, Various, & freſh Ex- _ 
prefiions of Saving Truths (which are apt to Ex- 
cite the Minds of the Unſan@ifzed by the Phantaſie 
to give heed to the Senſe they import) are very 
Neceſlary. But This is moſt evident, that People 
are exceeding apt to take the Senlible — of 
cir 


3F; Concerning the Excellency of the 
| þ- their Soul ſtir'd up by the Novelty of Expreſſions 
.| in Sermons, & the Emphatical Pronunciation of the | 
Preacher &c. for Fervency of SPIRIT ; which Sen; | 
f#ble Motions 1 preſume you will grant are of no va- | 
Tue, otherwiſe than as they are Subſervient to Ra- 
tional Abhorrence of all Sin, of all [zordinate Aﬀe- 
ction to Finite ObjedFs ; or to a Rational, or Spiri- 
| #x] Inclination to the ONE INFINITE GOOD 
; | | through JESUS CHRIST OUR LORD, the Ef- 
fe@ual Notices of which INFINITE GOOD how 
is it poſſible but we ſhould be continually ſtir'd 
up unto in the Hearing of the Common Prayer, if 
we would Apprehend the Free Offers of the Spirit 
of Truth, which the Father of Our Lord Feſws Ctrift 
makes unto us in an Unlimited Abundatiice in the 
Ute of all ſuch Means of Grace, as He calls us un- 
to. Here I could Run out with much Fernoer of 
Indignatjon againſt the Defpiſers of theſe Means of | 
Grace, & Strong Guards from thoſe Accurſed Er- | 
rors, Socinianiſm &c. which whilſt IT liv'd in Ox- | 
ford, ſeem'd to me to be coming in like a Mighty | 
Torrent upon this Diſtracted Kingdom, whillt | 
the Frequent Profeffions of Be<licf af the TRI- 
NITY, Gloria patri, and the Three Creeds were caſt | 
out of Oar Churches. - If it be fay'd, what Refor- 
mation have we now? &c. I Reply,that one Reaſon 
of this Kingdom's Miſcarriages, 1 might fay Abo- 
minations, 1s, that ſome of\thoſe that are ſyncerely 
Learned, & Pious have not ſuch an Eſteem of our | 
Liturgie, as they Ought to havez And hundreds of 
thoſe that are thought by the Vulgar to be ſo, do 


+ themftlves Deſpile it, or Countenance others -- ſo | 
ing. ou. | 


Book of Common Prayer, 0c. 3 
You give me not any punCtual Anſwer to my | 


Queſtion, whether you do not Judge it Sizful to 
{tay at home (thou b to read Good Books &&c.) on 
the Lords Day, rather than come to Church when 
nothirtg is to be heard there, but the Common Pr 

er. You ſay you are more againſt ſpending the 
Lords Day in Idleneſs or in any thing which is 
worſe,than in Hearing that alone. I thank God 
I was never fo Mad, as to make a queſtion of This? 
F have nothing to ſay to it but that I diſlike theſe 
words,worſe than the Common Prayer, which ſeem to 
inſ{inuate that It is not Good. I am not guilty of 
flighting, Preaching (as 'tis taken in contradiſtin&i- 
on to Reading ec.) as you ſcem to Conceit. 

I Aftirm, that to Suit, or Proportion our Expes 
cations of Grace,in the Uſe of All Means whereun» 
to we are Called, to the Apprehenſions of INFI» 
NITE Bounty, ec. is a Property of Saving Faith. 

But, ſay you, GOD who appointeth ſeveral Means, 
doth uſnally work according to ther, and when he with- 
draweth them it is a Judgment, which it were not, y 
he had promis'd as much Grace without them as wit 
them. | 

I grant, that God who appointeth ſeveral Means, 
doth uſually work according to them. But I utter- 


ly Deny, that when he withdraweth any Particular - 


Means of Grace it is a Judgment to Him who is in 
the AFof ſyncere Loveto the Blefſed Jeſus; for ſuch 
a one 1s at All Times, and in All Places Under the 
Gracioxs Influences of the INFINITY of Liebt and 


_ Lowe, direfting him how (by Submiflion to the Di- 


vine Will withdrawing, any Particular Means of 
; Grace 


3 ; : 


4 Concerning the Excellenty of the 
| Grace, and by the Renewing his Reſolutions to 
{ make a Right Uſe of all ſuch Means as God ſhall 
' at any time call him unto, ec.) He may Receive of 
"the Fullneſi of Chriſt, in as great Meaſures, as he 
- could havedone in the Uſe of the Means withdrawn 
* from him. The LORD give us both Undetſtand- 
| 20g 11 all Things.” 
' ._ Now I have found the way by your Letter to 
| diſcover your Thoughts concerning the Common 
Prager, in your Printed Papers; I ſhall not trouble 
| . you with any more Poſt-Letters on that Subject : 
but ſhall ſtick to the Defence of this Great Fruth, 
that the withdrawing of any particular Meats of Grace 
is not a Tudgnient to him that is in the AG of Divine 
Love -- Againſt which you Argue thus: That which 


'  Fendeth to hinder his tontinuance in that Ad of Love is 


Grace. IT Anſwer, the-withdrawing cc. is fo far 
being DireQly, and in its own Nature that 
which tendeth to hinder &c. that, as It is in its own 
Nature, viz. the work of the [finitely Good GOD, 
It 15 the Means of Grace, and he takes it for Such 
that 1s in the A of Drvine Love, as I endeavour'd 
to ſhew you in my laſt. We queſtion not, ſay you, 
| Gods bounty, but his Will : ſhew us a Promiſe that when 
' 4 man is deprived of the Preaching of the Goſpel, the 
Communion of the Church, the Company of all good 
men, and caſt amongſt impiows deceivers, and here- 
ticks, he fhall have bis love continued, and encreas d 
as much as if he had better Means. T Anſwer, This 
Promiſe of Qur Saviour, Whatſoever ye ſhall Acke the 
Father in my Name he will gite it you (John 16. 27.) 

| would 


Es! udgement, but ſuch is the withdrawing of ſome Means 
- / 


Book, of Common-Prayer, 4c. g. | 
would Ingage the Heart of any one in the At of | 
Divine Love, if God ſhould put him into fucha i 


Condition, as you expreſs, to expect from GOD 
through Our LORD JESUS, as much Grace or [ne- 


provement of his Divine Temper under that Diſpen- | 


ſation of Providence, *as he knows he could have 


grounds to Expett in the! Uſe of thoſe Means of | 
Grace which the Only Wiſe GOD has thought fit 
to Withdraw from him. But I am ready to ſay with” 


you, If God ſhould take away the Bible, and Preach- 
ing from the Land, I would take it for a Judgment, 
though the Common Prayer were left us: neither did EF 


ever ſay any thing to the contrary; but I have. 


fay'd implicitly, and ſhall upon all occaſions ſay ex- 
preſly, that nothing retains the Nature of a Judge- 


: ment, or Sign of the Wrath of God, to him that is in 


the AG of Divine Love, which Eflentially implies 
Rational Complacence in Every thing that proceeds 
from the Will of the Infinitely Good GOD, I do not 
Grant (as you may gather f 

that any Particular Means of Grace are Better, or 
more Spiritually advantageous, than the being De- 
priv'd of them, will certainly be to him that Com- 
plies with the Divine Will in that Diſpenſation, 
Doing whatſoever is his Duty to do in Relation 
thereunto. If in ſaying we queſtion not Gods Bounty, 


. but his Will: and Gods bounty giveth Grace according 
to his Liberty of Will, you 1nply this Propolition 


which I find aflerted by a very >, poſing Perſon 
. W. in his NO PR AEXISTENCE p. 13.) that 
the Will of God ſometimes Obſtruds the effluxes of his 


Goodneſs; your meaning is Falſe, as I ſhall Demon- 
' D ſtrate, 
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om what I have ſay d) F 


'& Concerning the Excellency of the 

| ſtrate, if you ſhall call me thereto. -*Twould be 
\ Abſur'd indeed: to fay that Gods 'Bounty giveth 
| Grace per modun nature, __ in ſe, but Gods 
| Offers of Grace (as I have formerly expreſt my ſelf) 
' arein an unlimited Abundance. Grace is Receiv'd 


| by the Faithful Ad modum Recipientis: 'tis only the 


Meaſure, or Non-Ultra of the Recipients Expe&tancy 
that Stints its [nfiuence. ble 

I ſhall not give you,” and my ſelfe the trouble of 
writing unto you any of my Reflexions on the for- 
mer part of your Letter, ſuppoſing that whatſoever 
is in it Oppoſite: to my Affertion will be fully 
Refuted in my Reply to your Dire& Anſwer to 
my laſt, beginning thus : But you have a Pro- 
miſe that whatſoever we ask, ſhall be -given. Anſ, 
ges3 whatſoever you atk according toGods Will : but 
it may be his will; to puniſh a cold Lowe, and other Sins 
conſiſtent with Love, and not to remove the puniſhment 
por our arkings and indeed why ſhould any man ak 


it that is of your opinion £ But you deſcribe him to be 


one that wholly complieth with the Divine Will, doing 
whatſoever is his Duty. You do not well to leave 
out theſe words of mine in that Diſpenſation and in 
Relation thereunto, for by theml ſignifyed the pray- 
ing conditionally for the Reſtoration of the Loſt 
Means of Grace, and the ufing of all poſhible means 
for the Recovery of them, becauſe it is our Duty fo 
to do; not but that we may have ſufficient grounds 
to Expe& from God, in caſe he Judg'd fit not to 
Reſtore them, the ſame Grace we ſhould Expect 
by the Reſtoration of them. This is a full Anſwer 

to thoſe words of yours: one part of his Duty __ 
- : A* 


Bock. of Common-Prayer, 4c. 8 | 
lament the Judgement of the removal of the Means,and: 
to pray for the reſtoration (ſo that here you are ſelf-con- } 
tradiGory) and to theſe words, why ſhould any man 
askit that is of your opinion ?By an Act of Divine Love 
I underſtand ſuch an Act of the Wl, or Tendency - 


of the Heart to God, as implies an Averſion from all | 


Finite Objefts, unleſs as they ſtand in Relation to 
Him, or (to ſpeak more Accurately) As they are im 
Him. He that is in this AC has all things that 
are of God, aftually Good unto him. And whatſo- 
ever he Asks being AQually in this Divine Temper  'F 
of Mind (which implies that Faith which Puniſhes | 
the Heart) is certainly According to: the Will of FF 
God, which is Our SanGification (as the Apoltle FF 


ſpeaks) which certainly implies thus much; that . | 


God would have us to Ask nothing of him Priz- 
cipally and Abſolutely but that we may be HOLY 
as He-is HOLY. And that when we ask in 
Syncerity for Grace or Holinef in the: Name of 
- Jejws, Tt is alwayes the Will of God to ſupply the 
Defect of any Particular Means of Grace. But 
if you mean, lay you, that as long as a man is 
perfe, and never ſinneth no want of Means hurteth 
tim, &c. IT mean, as I have often ſay'd, that when 
a man 1s in the A# of Divine Love ( asT have de- 
ſcrib'd it) no want of Means hurteth him, but it 
does not follow but it is Our Duty, as-carneſtly to 
Defire any particular Means of Grace when we are 
Depriv'd of them, as to make uſe of them when 
we have them, but this Deſire, as of all- things elſe 
but Grace, or Holinef, is but Conditional, or-with 
Exception Mel "Yme&aipiozus (as the Royal Philoſopher 
ſpeaks) the Uſe of the Truth I Aſſert- in this, and 

- D2 _; 


[8 Concerning the Excellency of the 
' my other Letters, is to cure the Souls of men-of 
| this molt dangerous Diſeaſe, viz. the Conceit that 
- any thing can be Dire&ly, and in its own Nature 
{ the Hindranceof our Attainment tofurther Degrees. 
of Grace, or — fave only the Naughtineſsof 
Our own Hearts. From hence alfo it 1s\manifelt to; 
thoſe that underſtand that the Common Prayer is A- 
_ to the Scriptures, that no man can be a 

| Loſer (as your word is in one of your Letters) by 
| * comming to the Place of Gods Publick Worſhip to 
| Fear thoſe Prayers when there is no Preaching 
' there,unleſs by the Perverſeneſs of his own Heart. I 
do not ſpeak this to derogate from frequent Preach- 
ing; I know it is very Neceſlary,eſpecially for Un- 

-- fandifzed people. I donot apprehend my ſelf con- 
cern'd in what you bid me to demonttrate: but 
this propoſition, Gods Will is the Same with Inf;- 
mite Goodneſs, is a Demonſtration of the Falſeneſs of 
' this, that Gods Will ſometimes obſtrutts the Efu- 
'- xes of his Goodneſs, I ſay further, that 'tis Eſſential 
to God being Infinite in Goodnefs, to Fill the Capa- 
cities of his Creatures According to His {finite Wiſs 
dom. Though the Almighty may not be lay'd to 
give Grace per modum nature, quantum in ſe, yet he 
may rightly. be ſay'd to do it Secundum Naturam 
Bomtatis Infinite. You do well to joyn Wiſdom 
with Fiee-will, for All-that the ALMIGHTY Does 
is According to the Conncel, 1. e. the Wiſdom of his 
- own Will, which imports the Communicativeneſs of 
his Goodrmefs to all the Capacities of his Creatures. 
In Anfwerto'my Saying that Gods Offers of Grace 
are im an unlimited Abundance, you write thus: 
Say zou-ſo # who wade thee to differ? doth God do no 


more 


' 


Book. of Common-Prayer.. (9c. o | 
more for any but offer them Graces is the Recipient's 
Expet#ancy none of his Gift * can God make no man 
better than he is * nor take the Heart out of any man, 
otherwiſe than by offer? is not Faith whereby we accept 
that offer, the Gift of God? doth a clod, or ſtone ſo 

int Gods Influence that he could not make it an An- 

_ gel, if he pleas'd? nor make any creature nobler, or 0- 
ther than it is? Doth God give as much Grace to all 
the Infidel Heathen World, as to Chriſtians? or do 
they Jo tint his Influence that he can give them no 
more £ Woe to ws, if we have no more than the ge- 
eral Offers of Grace, and yet 1 believe not that 
this offer is unlimited, or equall to all the World. 
Sir, Be not ſo haſty, do not run on in a 
conceit that my words import that we make our 
ſelves to Differ from the UnſanFified. Doth God 
do. no more, fay you, for any, but offer them i 
Grace ? I Anſwer; that Gods Offering of Grace is Þ}| 
the making: of men preſently Capable of Doing Þ} 
his Will, by the Aſhſtance of his Good Spirit s 
So that All the Acts or Inclinations to Act, of Gra- 
ciows' Sonls, as ſuch, are the Gift of God. The Re> 
cipient's Expectancy .1s the Gift of God, but the 
Non-Ultra, or Deficiency of it, is of himſelf. Car 
(20d make no man better than he is & To this, I An- 
{wer 3 Any mans being Better than he 1s, is not 


the Object either of Gods Yolition, or Nolition : | 


Not of the former, for then ( you know } His 
Will would be Reſiſted : Not of the latter, for 
then he would be the: Direct Cauſe of the Crea- 
tures not Doing what He hath Commanded him 


to Do: the onely Cauſe then that any man is not 
| what 


| zo Concerning the Excellency of the 
What he Ought to be, is the Perverſeneſs of his 
own Will, Asto the words following, Nor take, 
| ©. If you think fit to continue this Diſpute, and. 
expreſs what you mean by them in a plain way of 
Oppoſition to any thing that I have ſaid, I ſhall 
| give\ you an Anſwer. Doth 4 Clod or Stone, &*c. 
_ T Anſwer ; Any ſuch Creature may be Armbilated, 
and another Angel Created, but that It ſhould 
be made an Angel (if we ſpeak 7» ſenſu rigoraſo) 
implyes a Contradition. Every Creaturegs in its 
own Nature Res OPTIMA, though fome Crea- 
tures are Better to Us than others, becauſe they-do 
more Exhibit to us the Notice of the Divine Good- 
eſs; and ſome Creatures are better to themſelves 
| than others, becauſe they do more Enjoy It, which 
 15AEL in them All. ' God knows, I do not Affect 
Obſcurity of Expreſſion, but ſuch Deep: Things 
cannot be. ſet forth in Vulgar Phraſe. To what 
you ſay of the Heathen World, I ſhall make no 
other Reply but this, that Gods Judgments are On- 
ſearchable, and his Wayes paſt finding ont. | 
But though we cannot thew How Many Truths 


'- concerning his Boundleſs Goodneſs &c. do com-+ 


| port with what we apprehend of His Wazes in ma- 
; Ny Inſtances of His Dealings with the Sons of Men, 
It does not- follow, that we ſhould thereupon in 
the leaſt Scruple at theſe Truths. | 
| That Gods Offers of Grace are in an Onlimited 
Abundance (which you ſay you do not believe ) 
F prove thus: If God cannot be the Direct Cauſe 
' of Stinting the Influences of His Grace or Goodneſs 

Into the Hearts of Men, Then his Offers of Grace 


arc 


Book. of Common-Prayer, &c, - ut || 
are in an Unlimited Abundance : But God cannot 


be the Dire& Cauſe, ec. The Minor is evident in 
this, That the Eſſence of God is Infinite Goodneſs. 


I ſhall in this Paper give you my Reflexions but 
on ſome part of your laſt Letter, wherein there 
are many things ſo. pertinently Expreſs'd in Op+ 
poſition to what I have written to you, that my 
Reflexions, or rather Animadverſfions thereon, are 
exceeding Advantageous unto me, for the Im- 
provement of my moſt Satisfactory Speculations 
concerning the Divine Goodneſs, whole Infinity we 
muſt be ever Careful that - we do not derogate 
from, upon any Pretences of Preſerving the Liber- 
ty of the Divine Will. Liberty of Will ( fo far as 
it implyes Perfe&ion, muſt of neceſlity be implied 
in the Notion of the I»finity of Being. I Declare 
This to. be the Root of all my Apprehenfions in 
Theological Matters, EST DUNUM SIMPLICE 
TER INFINITUM. 


I ſhall now betake my (ef to the Conſideration 


of what you fay in your laſt Letter. I think I 
need not give any other Reply to that you, ſay, 
No man doth uſe all poſſuble Means for the Recove- 
ry, &c. but only to tell you, that by all poſlible 
Means, I underſtand All things which we Know 
to be ſuch Means, being alſo Atſur'd that 'tis poſit- 
ble for us to uſe them as fuch. On my Explica- 
tion of what I underſtand by an A& of Dwvine 
Love, your Animadverfion is this: How eaſe had it 
been for you to-bave told me, whether you mean a per- 
fe Love, or an Imperfe® culpably, aftd a perfeds 


verſion, 


' 
b 
| 
| 
; 
| 
; 
; 
| 
| | 
j 


t 
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| Averſion, Ec. or a culpably Imperfe 2 T muſt confe 
Y: wit obſerv'd ſo Ker; fan wc} men needletly >. 
tangling themſelves in the hardeſt Knots of Con- 
troverſie by reaſon of theſe words, Perfeftion, and 
Imperftetion Attributed to the workings of mens 
Hearts, that I have thought it my Duty to do what 
 Tcan do to avoid the uſe of them; but fince you 
Urge me to it, I ſhall Tell you that the Motion, or 
Tendency of the Heart, which I call an A& of Ds- 
vine Love, does not imply, or include in its Nature 
any culpable Imperfe&tion, but 1s as contrary to 
all Love/ of Creatures, 'or Finite Objeas (unleſs 
only ſuch as ariſes from their Relation to the Firſt 
Being) as Light is to Darkneſs. 

To my faying that he who is in the A of Di- 
vine Love has All things that are of God, Actually 
Good unto him, you Anſwer thus: While he is ſon- 
fully imperfet in this 4G, he hath not the perfefion 
which he wants, nor that complacential acceptance with 
God, nor that perfe? freedom from caſtigatory Pe- 
ralties internal, or external, nor that Glory which 
would be good to him: and all this is of God. I An- 
{wer; As to Caſtigatory Penalties, (6 far as they 
import nothing but what may be imputed unto 
God, as the Author thereof, they are Adnally good 
to Him, viz. they All work together for his Good, 
whilſt he is in the A& of Divine Love, and all his 
Reflexions thereon are the Rejoycing of his Hearr. 
The Perfetion he wants &c. are not, but only 1n 
GOD, the Fullnef of All that he Wants: and cer- 
tainly it is actually Good for him, That there is 1n 
God whatſoever is Wanting unto him. By __ 


I . 
——_— <A, 


Book of Common-Prayer, &rc. 13 
Adually in this Divine Temper, I mean the exerts || 
ing of an A& of Divine Love, or Adherence of the | 
Heart unto God, in which A@ there is nothing 
Culpable, though there may remain Diſþoſitions in 
the Heart very contrary thereunto, from which ir 
often comes to paſs, that many of us who are in }| 
ſome meaſure- San@ified Sink deep into ſuch Impu- | 
rities of Heart, and Mind, as we ſometimes Fancy: . 


- our ſelves Elevated ſo far Above, that there's no 


Danger of Falling into them. But I can far more 
eaſily Deſcribe what it is to be Holy, i. e. to be 7 
the Light, than Diſcourſe accurately, and Clearly of 
the Works of Darkneſs. He cannot Ask = thing 
not Agreeable to the Divine Will, who Deſires no- 
thing, but This, or in Subordination thereunto, 
that his Will may be Conformable to the Divine 
Will in All things. Whether he Pray Direaly, and 
Expreſly for Things Temporal, or Spiritual, he 
A@nates his Heart in a way of Conformity 'to'the 
Will of God, who Prays, as he Ought, viz. Ask-: 
ing in Faith, which worketh by Love. 1 ſuppoſe by. 
what I have already fay'd, you will perceive, that 
in Asking for Holizeff we Virtually Ask for Juſtifi- - 
cation, or Pardon, and the continuance F4 being &E. 
And when we expreſly Ask for theſe Arcording to 
the Mind of Chriſt, We Virtually Ask for Holineſs, or 
Purity of Heart. Th: Conſummation whereof is 
the Fullneſs of Life, and Glory. All Deſires of Ho- 
lineſs are Ads of Holineſs Conſider d with Reſpett 
to their Efficacy to make way for further Acts, or 
Tendencies of Heart unto God. The Free Mercy 


of GOD in JESUS CHRIST OUR LQRD is the 
E Root, 


x4 Concerning the Excellency of the 
' Root, and Principle of all that Good which grow- 
| eth in Us, or (if you will) in which We Grow: 
* the Senſe of which-is implyed in all Motions of 
| the Heart acceptable unto God. By Abſolutely, 
* T mean but what we are to underſtand by Firſt 
| In the Goſpel, where Our Saviour ſayes, Seck. 
ge Firſt the Kingdom of God, &c. 3. e. Chiefly, and 
| Principally, fo as to Ask nothing elſe but in Syb- 
- ordin ation thereunto, and upon Condition, if it 
'' may conduce. to our furtherance in the Ways 
of Holineſs, which Lead unto Everlaſting Glo- 
* ry. I do ſtill moſt confidently Averr, that this is a 
moſt Dangerous Diſeaſe of the Soul, to Conceit 
that any thing can be Dircaly, and in its own Na- 
ture, the Hind'rance of Our Attainment to farther 
Degrees of: Grace, ſave only the Naughtineſs of 
| Our own Hearts. But, ſay you, Muſt we not care- 
| Fully avoid that which Indirefly hinders alſo ? T An- 
'  ſwer, Wemulſt Avoid, or Set our Heart againſt no- 
_ thing but what we find to be the Will of God, 
Reveal'd in his Word, that we ſhould Loath, or be 
Averſe from. Any thing, which for ought we 
know, God will bripg to paſs, as to the Depriving 
us of any particular Means of Grace, we muſt en- 
deavour to prevent by all wayes of Duty to God, 
| and Man, which we Apprehend probable to prove 
* Succeſfall for the Prevention thereof. But we 
- muſt have a Care that our Heart be Mov'd againſt 
this; which for ought we know God will effe& for 
the Glory of His Name, Met CrSapiorus, with Ex- 
ception, as I ſpake in my laſt. | 
Tow ſay the penal withholding of the Operations ef 
Br th2 


- 
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the Spirit is a Dire® Himdrance, and in its own Na- 
ture. 
If it be True that whatſoever God is the Author 
| of, can never be in any wile Ezl to us, but only 
by our Wrong, or Perverſe apprehenſtons of it, then | 
I ſuppoſe you will grant that this Propoſition of } 
yours bears 'no Force againſt me. And whether |} 
this be a Truth or no, I ſhall referr you to Conlt- 
der. by takjng. a Review of what I have already 
Written of the Divine Goodneſs. And by yourm 
Serious, and unprejudic'd Judgement of what I 
ſhall ſay hereafter in giving my Reflexions on your 
Animadverfions, .on my ſaying that Gods Willis } 
the Same with Infinite Goodneſs, &*c. i 
The Good Lord Lift up the Light of His Conn- F} 
tenance upon Us, that we may at length attain to 
the Full Enjoyment of the Way, the Truth, and the 


fe. 


| r 

T (hall here preſent you ſome more of my Appre- 
henfions of the IMMENSE Influence of the Dz- 
vine Goodneſs upon All, and Every Part of the Cre- 
ation. I am Conſcious to my {elf of the ſmalneſs of 
my Abilities to Expreſs fach a Truth im any way 
anſwerable to the Excellency, and Importance 
thereof. But ſome Sparklings of that Light, 1s. 
the Notion I have of the IMMENSITY of the Ds- 
zine Goodneſs, which from my Youth up has given 
, me far greater Satisfations than I ſhould ever have 
 hadin all the Learning in the World" 'withour it, 
ſome Sparklings, I truſt, you will petceive in rheſe 
following Lines. © © + RET Ji 
| EC 2 You 
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* Same with infinite Goodneſs, Very true : but the Ie 
| ſtion us, what that Goodneſs is? 1 ſay it 3s not a Will 
| f0 communicate to Creatures as much Good, as be can ; 
* "For then the World bad been Eternal ec. I Anſwer 
* that the Goodneſs of God is Himſelf, the INFINI- 
TTY of Goodneſs, Wiſdom, Power,. of all Excel- 
* 1Jency, and Perfeftion. *T was not Eflential to Him 


* Being to Produce out of Himſelf theſe Finite Eflen- 
{ ces, Bur they being Produc'd by His Power, ac- 
' cording to His Wiſdom i. e. the Councell of His IN+ 
' FINITELY Good W111, *tis Eſſential, or Neceſlary 
to His being INFINITE, to be ALL in them All. 
The Dinine Power being INFINITE, ſuch Expreſ- 
fions as thele, as many Creatures as God can make 
&c. can in. no wile import any Reality to the Un- 
derſianding. To your ſaying that All Saints, and 
Angels would have the ſame Degree of Glory, I Anſwer, 
| that there 1s. no Want in Heater, no Abſence, or 

| Privative Not-Bcing of 'any Degree of Glory, or 
=. Communicated Divine Goodneſs; there 1s nothing but 

' "Refulgencyof the GLORIOUS DIVINE NATURE. 
| That-one Creature ſhould be bzrter ta It (elf, and 
to other. Creatures, is moſt Rational to conceive, it 
being no way Inconſiſtent with the Notion of the 
One Iufinite Goodneff, As tor DNamnatioh,this I Gy, 
So far as it-imports nothing elſe but what ix of God; 
It is in its own Nature altogether Good: It becomes 


' . Conſuming Fire. Theres nothing Abſolutely, and in 
its own Nature Evil but SIN. But of all Inſtances, 
p 4 : | . 


Jou 


You ſay to theſe words of mine,Gods Will is the 


to Create, 1. e. not necefiary for the INFINI1Y of 


Evil gnly to thoſe to mo the Infinity of Zove is a. 
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| you ſay, there's none that confutes me more than the per- 
milſion of Sin. To this I Anſwer, that by Permif- 
fjon of Sin we muſt not conceiveany thing of which 
we may ſay 1t is of God, but only His making ſuch 
Creatures, whoſe Nature implies a Poſſibility of 
' Sinning, and the continuing them 1n Being after 
| they have Sinned. < 
There is, ſay you, an Higher thing in God, which 
is bis Goodneſs, even his Infinite Perfetion, and Love 
to himſelf, which is to be_ communicated according to 
| bis Wiſdom and Free Wall, and not as a natural ne- 
ceſ/ary emanation from his Eſſence to the utmoſt of his 
abſolute Power. To this I Anſwer, firſt, that Utmoſt 
Power is in no wiſe to be ſpoken of God, whoſe 
Power is INFINTTE. Secondly, I'doconceive 
that your Notion here is not Contrary to mine, 
though 'it come ſomewhat ſhort of it. I think your 
Meaning is not Oppoſite to what I Underſtand by 
the Diffuſiveneſs of the Divine Goodneſs, but only 
toany Conceit of the Limitation of the Divine Pow- 
| er, Which no Creature 1s Able to Refiſt. Therecan 
|\ be no [mpediment to It ab extra &c. but I add nei- 
| ther ab Irtra, call it Negative, or Selt-Limiting, or 
what you pleaſe. Therefore I ſay again, 'tis Eiſen. 
tial to Infinite Goodneſs to fill the Capacities of His 
Creatures ec. which, I think, I ſhall clearly De«. . 
monſtrate thus: That which does not Full all Cre- 
ated Capacities is not I»finite, Therefore &c. But. 
| Perhaps you will fay is not a Sinner Capable of be- 
ing Sandified. 1 Anſwer, that Six is the Creatures 
>. making It ſelf Uncapable for the preſent of the 
Divine Goodneſs through a falſe Conceit that the 


Crea- 
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- Creator is not Al} in All. ForThold, yea I know» 
| and am perfe&ly Afſur'd, that this Conceit is Virtu- 
| ally, if not Formally implyed in all Sin, or Averſi- 
| on of the Heart from Our HOLY ONE. My ufing 
- theſe words Secnndurm Naturam Bonitatis Infinite, 
| Was not (as you'ſay) to hide the Senſe, but to pre- 
vent your Opinion that I ſhould hold ſuch an Ab- 
| Jurdity- as this, that God Ads any thing ad wlti- 
| wine Poſſe, which words can in no wiſe be ſpoken 
of God: btitit ſeems I hag, not my Aim. For in the 
Cloſe of your Letter you fell me that you think my 
work 1s to Prove, that God communicateth Good 
Natwrally to the utmoſt of his abſolute Power, as the 
| Sn doth its influence of Light, Heat and Motion. 
|; God Forbid that TI ſhould undertake to Prove that 
' Godads like a Finite Agent, as Finite, as having 
any Utmoſt, or Limited Power. Whether I miſun- 
derſtand Goodneſs (which is another Paſſage 1n your 
Letter) T ſhall entreat you to Confider, by what I 
ſhall tay of it in my preſent Reflexions upon theſe 
words of yours. FH Goodneſs, even his infinite Pere 
fefion, and Love to Himſelf. This is GOD Him- 
felf, He is His own infinite Joy, and Life, and Glo- 
ry. He is All in all Thines, 'and Ezerts, Sin only 
excepted, Enjoying Himſelf in theſe ſmall Crea- 
ures, which are fo contemptible in the Sight of 
Men, no leſs than in the molt Glorious of the Hea- 
venly Hoſts. And the more we Partake of the Di- 
vine Nature the more we Delight Ourſelves in all 
the Works both of Creation, and Providence. 
© Here I cannot but tell you, that I Hate as the 
Gates of Hell the Folly and Madneſs of _— the 
Ver= 
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Adverſaries of Our Litzrgie, which prompted them - 
to ſpeak contemptuouſly ( under Pretence forfooth 
of Zeal for the Pure Serviceof God) of that Exce 
lent Hymn. ] 

O all ye Works of the Lord, Bleſs ye the Lord, Praiſe 
him, and Magnifie Him for Ezer. 

O all ze Angels of the Lord, Bleſs je the Lord &c. 

re-is, lay you, a Negative Limitation which 7s 

not in Gods Power, and you ſeem to erant it to. be in 

his Wiſdom, which-you truly call the Conncell of his 
Will. But what Wiſdom doth, it doth as the Guide 
of the Will, and therefore as Wiſdgm is. the reaſon of 
zt [ I ſuppoſe you mean of a mans not being Atual- 
ly better than he is; for you ſay in the next Page, - 
that our want of Goodneſs is the conſequence of a 
meer Nez Pelle] negatione DireCtionis, ſo the Will 
muſt needs be the cauſe of it ow. irons Volitionts. To 
this I Anſwer, that the cauſe that any man is not 
better than he 1s, 1s not that God: cannot make him 
Better, 7.-e. that there is any Defect of Power in 
God: neither can it be rightly.ſaid,-that God can 
make him Better than he is, For I underſtand thoſe 
words, as you rightly conjeCture in ſenſu oy 
But perhaps you will ſay God could have made him 
Better than he is, To this I Anſwer, that the mak- 
ing him better than he is was never the Obje# of 
the Divine Power, of which there can be no other 
Obje ad Extra, but what is judg'd Fit to be 
brought to paſs. by that Wiſdom which is Efſenti- 
ally the Same with [finite Goodneſs This deep 
thing (let me preſume to tell you in all Humility 
requires your Utmoſt Attention. Neither are theſe 


_ Nega- 
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l 4. way (if we may put a Periphraſis of Nothing 
' in the Plural number ) of Wiſd age Gired of 
| Will to Execute the: Cauſe, ec. For of meer 
- Negation there is No Iilue, or Conſequence. All 
” that you ſay, Refleting upon my words con- 
cerning the Objet of ' Gods Yohtion or Nolitioir, 


ec. .I do moſt AﬀeQionately Approve, as im- 
porting very much of the ſame Truth, for want 
of which Dr. Twiſſe ( whom you mention) ſeems 
to. mein many Paſlages of his Controverſial Writ- 
ings, to Rave (and Talk indeed like a Scholar, 
but like one our of his Right Wits ) rather than to 
Diſpute. But you ſeem to Faulter very much, 
when you come to ſay, that our want of Goodneff is 
the Conſequence of a meer Non Velle. For ( asI ſaid 
but now )- of a meer Negation, or Nullity, 7. e. of 
Nothing, there is no_ Tſe or Conſequence at all. 
T think, fay you, that it is not trae, that Yolitio 


| qu Talis efficit ad Extra, ſed tantim quatenus per 


otentiant Operatur, To this I Anſwer, Yolitio Di- 
ina. ad Extra, qua Talis, Divina inquam, Efficit ad 


Extra, nam Eſſentialiter includit Sapientiam, & Po- 


tentiam Infinitam. To theſe words, Omnis Volitio 
on eſt Efficiens ( for God willeth himſelf) much 
leſs ommis Nolitio, T Anſwer thus : Gods Willing 
of Himſelf may not properly be term'd Efficient 


but it is Efe@Gnal, or to the Purpoſe 3 that is, 


which He Willeth to Be: And every Object of 
His. Yolition ad Extra, Is, or Shall be, Through 
the Efficacy of His Power, ſet on work by the 
Infinite Goodneſs of the Conncel of bis Will. As for 


the Divine Nolition, this I ſay: By it we mean 
eo not 


A ——  — 


Book. of Cemmon-Prayer, &c. ot | 
not the Negative of Volition, but an Adverſe AF | 
of the Will, which Eſſentially implying Infinite 
Wiſdom and Power, can never be Fruſtrated, but | 
alwayes __ the Oppoſite to that, to which it is | | 
Adverſe: So that if any man's being Actually Bet- } 
ter than he is, were the Obje# of Divine Nolition it * 
mult needs follow that God would be the Direct 
Caule of the Oppoſite thereof, viz. that the man is 
Actually fo Bad as he is. What then is the Cauſe 
©&c2 I ſay again, Onely the Perverſeneſs of þhzs 
own Will: Sin only can be the Cauſe of Sin. * What 
Cauſe than had the firſt Sin? why (as in effe&t I 
have ſay'd*already) none at all. Mans own Perverſe- 
neſs of Will, ſay you, was not the Cauſe of his Firſt 
Peruerting, or Sin. When we ſpeak of Perverſnels 
of Will with Reference to the Firſt Sin, we mean 
nothing but the Firſt Sin under that Notion, not 
that this Perverſeneſs of Will is Really Diſtin& 
from the Firſt A& of the Will Perverted. I can- 
not tranſlate OPTIMA into any Engliſb,fo ſuitable 
to my Conceptions,as theſe words F OLL of Good- 
eſs. T did not retire into Silence (as you ſpeak) at 
the Inſtance of the Heathens, but Told you this Cer- 
tain Truth, That we Ought not to Deny our A(- 


ſent to fuch Evident Propoſitions, as this, that *'Tis | 


Eſlential to Infinite Goodneſs to Fill the Capacities 
of all Creatures; ſo that properly, and in the ſtrict- 
eſt ſenſe there is no Ezzl, but the Averſion of the 
Will of the Creature from the Will of the Infinitely 
Good, and Wile, and Powerful Creator: To this, 
I ay, we ought not to Deny our Aſſent,becauſe we 


cannot give an account of ſome Particular Wayes of 
F Provi- 
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| Providence 7. e. of the Modes, or ſeveral Kinds of 
' the Influence of _—_— Goodneſs upon ſome Parts 
| of the Creation. des &c. we Attribute only ab 
| Extrinſeco to the Divine Providence, they being on- 


W ly in the Creatures. The Reaſon, or Proof-of this 


Conſequence, if God cannot be the Dirett cauſe of 
* Saigting @*c. 1s this, becauſe if He cannot be the 
| Direct Cauſe of Stinting his Influence &*c. It is on 
His Part Unſtinted, that is to ſay, in an Unlimited 
| Abundance. But, fay you, God may Non Apere 
' without any Stinting #7 'oh what reſtrain'd him from 
| waking the World from Eternity? To this I Anſwer, 
though God may Nox Agere without a Cauſe in 
* ſach a Senſe as you Inſtance in, yet there is al- 
wayes ſome Cauſe of his Not-Grving Grace to any 
' man to Do what He Commands him; not that there 
. can be any Impediment put upon God, but that 
He is ab Extrinjeco Denominated Not-Giving Grace 
| for that the Creature does not Receive it from him, 
_ the Cauſe of which Non-Reception is only the Per- 
| verſneſs of his own Will, which indeed is nothing 
\ elſe, but his Averſion from the Divine Goodneſs. 
To your Objection againſt my Deſcription of 
Gods Offering of Grace. viz. Offering is leſs than 
making, and making is more than offering &c. - I An- 
ſwer thus: Every Real Offer muſt needs imply 
the Preſenting of the ObjeF of Reception: Wherever 
there is an Obje# of Reception, there is a Capacity 
or Power to Receive: There can be no Power 
to Receive that which is Good, but only from 
GOD: Therefore I do again moſt Confidently a» 
verr, that Gods Offering of Grace is the making of 
men 


Book, of Common-Prayer, 9c. 23 
men Preſently Capable of Doing His Will, or (as we 
may {j Ru operon His Commands, By the Aſſi- 
ſtance of His Holy Spirit. | 

From my Deſcription of Gods Offering of Grace 
there may be an Objection rais'd againſt what has 
been ſo Earneſtly inſiſted on, viz. that the Divine 
Goodneſs fills all the Capacities of His Creatures &*c. 
But the Anſwer 1s Eafie. viz. that the Preſent Ca- 
pacity of Doing the Will of God 18 Fil, 1. e. the 
Will of God is Done According to that Capacity, 
where the Capacity is not Inſtanly Nu{ifjed by the 
Creatures Sinning, or Averting itſelf from the Dis 
zine Goodneſs, The Senſe whereof that I may more 
vigorouſly Excite in the Mind of the Learned and 
Pious Reader TI ſhall here give him my Latine _ 
Tranſlation ( together with 4 Original ) of an Ex- 

_ cellent Prayer compos'd in Engliſh Verſe by the 
Incomparable Mrs. K. P. The Same Senſe in two 
Languages ſeems to me to Conrdenſe the Thoughts 
of the Reader, and togive the greater Strength to 
their Influence upon His Aﬀections. 


Ternal Reaſon, Glorious Majeſty, 
* Compar'd to whom what can be ſay'd tobe? 
Whoſe Attributes are Thee, who art alone, 
Cauſe of all various things, and yct but One? 
Whoſe Eſlence can no more be fearcht by man, 
Then Heav'n thy Throne, be graſped with a Span. 
Yet if this great Creation was defign'd, 
To ſey'ral ends fitted for ev'ry kind; 
Sure Man (the Worlds Epitome) muſt be 
Form'd to the belt, that is, to Study Thee.: . 
F. 3 Ard 


And as our Dignity 'tis Duty too 
"Which is ſumm'd up'1n this, to Know, and Do. 

* Theſe comly Rowes of Creatures ſpell thy Name, 

| Whereby we grope to find from whence they Came 
{ By thy own Chain of Cauſes brought to think 
There muſt be one, then find the Higheſt Link. 

| Thus all Created Excellence we ſee 

Is a Reſemblance faint, and dark of Thee. 

| Such Shadowes are produc'd by the Moon-Beams | 
| Of Trees, or Houſes in the running Streams, 

| Yet by Impreſſtons born with us we find 

| How good, great, juſt Thou art, how unconfin'd 
' Here we are ſwallow'd up, and gladly dwell, 

| Safely Adoring what we cannot Tell. 

All we know 1s, Thou art Supreamly Good, 

And doſt Delight to be ſo underſtood: 

A ſpicy Mountain on the Univerſe . 

* On which thy Richeſt Odours do diſperſe. 

' But as the Sea to fill a Vetlel heaves 0 
' More greedily than any Cask receives | 
Befieging round to find fome gap in it, 
Which will a new Infuſion admit ; | 
' Sodoſt Thon covet how Thou mayſt diſpenſe | 
| - Upon the empty World thy Influence, 

Lov'ſt to diſburſt thyſelf in Kindneſs : thus 
The King of Kings Waits to be Gracious. 

On this account, O Lord enlarge my Heart 
To entertain what Thou would'ft fain impart. 
Nor let that Soul by ſev'ral Titles Thine, 
And moſt Capacious form'd for things Divine, 
($6 nobly meant that when it molt doth miſs 
*Tis in miſtaken pantings after Bliſs) 


De- 


Degrade it te/f, in ſordid things delight, 

Or by prophaner mixtures loſe its right. 

O, that with fixt, unbroken thoughts it may 

Admire the Light which does Obſcure the Day. 

And ſince 'tis Angels Work it hath to do, - 

May its Compoſure be like Angels too. Dn 

When ſhall theſe clods of Senſe, and Phantſy break, 

ThatI may hear the God within me ſpeak ? | 

When with a filent, and retired Art © | 

Shall I with all this empty hurry part? 

To the Still Voice Above my Soul advance 

My Light, and Joy plac'd in his Countenance, 

By whoſe difpenſe-my Soul to ſuch frame brought 

May tame each treach'rous,fix each wandring l 
| | (Thought; 

With ſuch diſtinQions all things here behold, 

And fo to ſeparate each droſs —_— Gold, 

That nothing my free Soul may Satisfie — 

But t' imitate, enjoy, and Study Thee. 


Ratio Ommipotens, Majeſtas, Gloria Summa, 
Cui ſs * Confertur Quicquam Non Eſſe fonny 
Cui Puod ineſt, eſt Tu, Pui cundis Rebus habere 
Eſfje ſuum Varium das Ons Semper, & Idem; 

Cujus non magis Explorari Eſſentia poſſit 

Humano Ingenio, quam Sunmi Culmina Celi 
Comprendi Palmo. At fuerint (i Cun@a per Orbem 

In certos generis þ Bey par Fines, = 

. Ipſum Hominem, Mundi Specimen, uv Maxima Spiret 
Naſci conſtat, id eſt, ©ud ſe Tibi, MAXIME, Reddat. 
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{| Hoc Noſtram Officium e | hec Noſtra.e Gloria,Scir 

Et F aha Ne ubet cat uid brain : 

| ConditaquequeTaum, quaſi SculptaVocabula Newer 

Deſignant ; Fontem hinc perveſtigamus eorum ; 

Scilicet oftendit Canſarum lonea Catena . 

He Onam Suntmam, ga Bui Pendent $ ingula,Canſam, 

ature quicquid Preclare lumina ſfpargit 

Hoc levis I[MMENST perhibetnrr LOMINIS Umbra. 

Dnuales in Fluviis Teforum, ant Arboris Umbras 

Producit tenni ſplendeſcens Cynthia Cornu. 

Ideis taren Innatis BONITAS Manifeſta eſt 

Its Tuna, && millis Te clauſum Finibws eſſe, 

| Fe Alto Abſorptos nos LOX IMMENSA recondit 
 Tutd Admirantes Non Emnarrabile Verum. 

| Nowuimmm hoc ſolum de Te, BONITATE SUPREMA 

| - Gaudentem, Titulo TeVelle Agnoſcier Iſto. 

Mons es Aromaticus : Jucundos Suavis Odores 

Divite of vey; totum — Apart in Orbem. 

Qt coit Unda aliquod Vas impletura receptum 

In Mare, ſcrutando Rimas, quibus Influat uſque 

| Profiliens, plus quam polſet Vas accipere urgens : 

Ot, Pater Alme, Tu poſſit Bonitate repleri 

' Sic urges Vaeuum Fecundo Numine Mundum. 

Iple Benignns Amas Te Diſpenſare :- F avorem 

Exhibet Indigns, condowat Crintina gratis 

Rex Regum. Amplifica DEOS 0 Ter Maxime noſtrum 

Cor: Avide Arripiat, quod Tu Largiris Amanter. 

O, Anima hac_Fitulis Tibi ſoli Debita multis 

Magna, Tuique Capax (tam purum, mobile cui ſit 

Ingenium, at Sitiat Verum, quod Devia linquit ) 

Ne ſe Deliciis Pravis oy ſa, Minorem 

Quan ne Fala fuit, Faciat, revoluta deorſum, 


\ 
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Jus adeo Antiquumt potiundi Numine perdens. 

O utinam certis immote viribus Tpſa | 

Mentis i» Aug»ſtam fit Sacro Rapta Stupore - 

Lumen, quo vidi vel lucida Tela Diei 

In Tenebras abeunt. Quam fungi Munere Oppriet 

Angelico, Angelicam tandem,Pater OPTIME,redda# 

Illi Temperiem. Quando iſta Repagula, Senſus, 

Claudentes Animum, pemtus Rumpentur, ut Intus 

Alloquio DEUS ipſe Suo me Perſonet? Arte 

| Buando Ego Tranquilli, Curi femota Metuque 
Deſpiciam ſtolidi Bacchantia Gaudia Mandi? 


Tu Rape ſurſum Animam : Lenem ſuper HEthera Vocem 


Audiat : ing; Tao ſemper Mea Gandia Vultu 
Ponantur. Noſtras Te Diſponente Medullas 
We Sunperet Fallax, Agitet nec Mobile Coxnum; }. 
Clarins ut valeam rerum cognoſcere cauſas, | 
Atque Auro cante Scoriam diſtinguere vilem, 

Qt ruptis tandem Mens evolet Ignea Vinclis, 

Et Tibi ſe jungens /Eterni Pace Qnieſcat. 


FINES 


— 7; of the Letters, line 12. for Puniſhes read 


Purifes. 
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KN Pooks Newly Printed this Year 1678, 
'F| _ for William Crook, 


a. e Wonders of the Peak in Darby-ſhire, commonly cal 
. + "led, the Devils Arſe of Peak. | rg 
© 2. RefleQions upon Antient and Modern Philoſophy, Moral 


and Natural, treating of the Philoſophers of all Countreys 
ws Ah $0 on l 


1. Melpomene, or the Muſes Delight 5 being New Poems and [ 
{ > Songs, written by ſeveral of the great Wits of the preſent *Þ 


4 "$4 (pf ; . ; 5 
7 4» Decameron Phyſologicum, or ten Dialogues of Natural Phi- | 


loſophy.. By Tho. Hobbs of Malmsbury, $0. ; 

$. Trunbridge Wells, or a Dayes Court-ſhip 3 a Comedy Acted 
at the Dukes Theatre. 

6. Ie Man of New-Market, a Comedy, Aded at the Theatre 

oyal. | 

7.- A Diſcourſe, Whetherit be lawfut to take Uſe for Money 3 
Written by Sir Rob. Filmer, and publiſhed by Sir Roger 
Twiſden. 120, | 


8. The School of Righteoſies : A Sermon Preached before the Yi 


King by Dr. Sanderoft, Arch-biſhop of Canterbury. 40- 


: 9« Praxis Curie Admiralitatis Anglie- 


